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Dear  and  Reverend  Brethren  : 

In  our  holy  religion,  as  it  is  outwardly  presented, 
the  sacrament  of  the  Lord’s  Supper  holds  a  place 
most  prominent  and  conspicuous.  It  attracts  the 
attention  of  men,  and  draws  a  broad  line  of  de¬ 
marcation  between  the  Church  of  the  living  God 
and  the  world  that  lieth  under  the  power  of  the 
wicked  one.  Wherever  it  is  observed  in  a  devout 
and  scriptural  manner,  the  standard  of  the  King 
is  lifted  up,  the  amazing  fact  of  the  incarnation 
and  sacrificial  death  of  the  Son  of  God  is  sol¬ 
emnly  published,  and  redeemed  sinners  are  re¬ 
quired  to  choose  between  Him  who  wore  the 
crown  of  thorns,  and  the  world  which  crucified 
him.  The  affections  of  God’s  people  from  age  to 
age  have  clustered  around  this  holy  rite.  To  par¬ 
ticipate  therein  has  been  recognized  one  of  the 
most  binding  duties,  and  prized  as  one  of  the  dear¬ 
est  privileges  of  the  believer  in  Christ.  No  act 
of  worship  is  more  significant  and  sacred.  No 
moments  are  fraught  with  deeper  and  holier  joy 
than  those  devoted  to  this  heavenly  feast. 
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Correspondent  with  the  great  importance  of  this 
holy  rite,  as  the  express  institution  of  Christ,  a 
visible  link  connecting  the  Church  of  every  age 
with  the  word  incarnate  and  sojourning  upon 
earth,  and  its  intimate  relation  to  profound  and 
precious  experience  of  the  Christian  life,  is  the 
necessity  of  clear  views  of  its  meaning  and  design. 
The  richest  of  God’s  gifts  are  most  dangerous  in 
their  perversion  and  abuse.  Through  ignorance, 
unbelief  or  superstition,  the  soul’s  meat  may  be¬ 
come  its  poison.  Ecclesiastical  history  is  fruitful 
of  illustrations  of  such  perils.  In  regard  to  this 
sacred  ordinance,  the  Apostle  gave  to  the  Cor¬ 
inthian  Church  exceedingly  solemn  cautions. 
While  we  should  be  careful  to  remove  from  the 
minds  of  our  people  the  erroneous  idea  common¬ 
ly  entertained  respecting  his  meaning,  when  he 
says,  (as  we  read  in  the  English  Bible),  “  He 
that  eateth  and  drinketh  unworthily,  eateth  and 
drinketh  damnation  to  himself,” — as  if  he  in¬ 
tended  everlasting  perdition,  and  not,  as  the 
whole  context  shows,  temporal  chastisement,  yet  is 
the  whole  passage  a  strong  testimony  to  the  im- 
importance  of  a  correct  and  scriptural  understand¬ 
ing  of  the  subject.  From  wrong  interpretations 
of  the  words  of  institution  have  sprung  systems 
of  doctrine,  false  and  fatal.  Superstition  has  made 
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this  sacred  observance  a  field  for  her  wildest  fan¬ 
cies,  and  a  pretext  for  imposing  her  heaviest  bur¬ 
dens.  Under  pretence  of  reverence  to  his  com¬ 
mand,  the  Lord  Jesus  has  been  greviously  dishon¬ 
ored.  Under  color  of  exactest  literal  acceptation 
of  his  words,  the  truth  as  it  is  in  Jesus  has  been 
trampled  under  foot,  and  pernicious  counterfeits 
have  been  palmed  upon  men  in  place  of  the  pure 
Heaven-sent  gospel. 

I  need  not  remind  you  that  the  eucharistic  ques¬ 
tion  was  second  to  none  other  in  the  discussions 
and  controversies  growing  out  of  the  Reformation 
of  the  1 6th  Century.  Upon  the  great  points  that 
agitated  the  early  Church,  such  as  the  doctrines  of 
the  Trinity,  the  supreme  Deity  of  the  Son,  the  per¬ 
son  and  natures  of  Christ,  there  was  no  essential 
difference.  Both  sides  accepted  the  definitions  of 
the  earliest  Councils,  although  they  might  not  agree 
as  to  the  ground  on  which  this  acceptance  was  based. 
But  their  respective  views  of  the  sacrament  of  the 
Lord’s  Supper  were  opposite  and  irreconcilable. 
Over  this  ordinance  the  champions  of  mediaeval  cor¬ 
ruption  and  of  evangelic  truth  contended  most 
stoutly.  The  men  who  were  most  active  and  in¬ 
fluential  in  purging  our  mother  Church  of  the  ac¬ 
cumulated  errors  of  ages  of  darkness,  fought  here 
their  hardest  battle.  On  this  point  they  were  beset 
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with  arguments  and  inducements  of  every  kind. 
No  lure  of  promised  preferment  was  spared  on 
the  one  hand — no  menace  or  intimidation  on  the 
other.  But  strong  in  the  Lord  and  in  the  power 
of  his  might  they  held  fast  their  convictions,  resisting 
unto  blood.  To  recede  from  their  hardly-won 
position  had  been,  in  their  judgment,  to  surrender 
the  very  citadel  of  truth.  This  question  was  felt  to 
be  vital.  It  gave  coloring  and  shape  to  the  whole 
system  of  doctrine.  Christianity  was  another 
thing,  almost  a  different  religion,  as  the  one  or  the 
other  interpretation  prevailed.  Thoroughly  confi¬ 
dent  that  their  belief  was  the  veritable  interpreta¬ 
tion  of  Christ’s  words,  they  did  not  hesitate  to 
brand  the  opposite  system  as  another  gospel — a 
soul-destroying  delusion.  And  rather  than  sur¬ 
render  or  compromise  their  convictions,  they  gave 
their  bodies  to  be  burned.  Denial  of  Rome’s 
dogma,  on  this  point,  kindled  the  fiercest  fires  of 
martyrdom;  and  for  the  truth  revealed  to  them  by 
the  Holy  Ghost  men  of  whom  the  world  was  not 
worthy  freely  laid  down  their  lives.  The  venera¬ 
ble  formularies  which  we  inherit  from  that  age  were 
consecrated  at  stake  and  scaffold,  and  baptized 
with  precious  blood. 

I  deny  not  that  some  of  the  maintainers  of  the 
opposite  opinion,  in  England,  gave  like  proof  of 
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strong  conviction,  and  maintained  their  opinions 
with  undaunted  firmness.  Persecution  was  not 
peculiar  to  either  party.  The  reformers  had  been 
educated  in  the  school  of  intolerance,  and  could 
not  at  once  outgrow  the  notions  of  the  age.  When 
in  power  they  did  not  hesitate  to  retaliate.  But 
while  this  was  done,  apparently  without  any  sus¬ 
picion  of  its  being  unchristian,  the  duty  of  perse¬ 
cuting  heretics  was  not  embodied  in  their  creed, 
and  Protestant  confessions  of  faith  did  not  bristle 
with  anathemas. 

It  is  one  of  the  remarkable  developments  of  the 
present  day  that  those  old  disputes  should  be 
revived,  and  that  our  controversies  now  should 
hinge  upon  the  same  points  that  were  then  so  hotly 
contested.  It  might  have  been  supposed  that  the 
warfare  of  that  era  was  accomplished.  When  our 
Reformers  emerged  from  the  Red  Sea,  and  the 
yoke  of  the  oppressor  was  broken,  they  enjoyed 
the  liberty  of  expressing  their  fullest  convictions  in 
the  standards  of  doctrine  and  worship  then  estab¬ 
lished.  Their  freedom  had  cost  them  dear.  They 
had  vivid  impressions  of  the  bondage  under  which 
they  had  groaned.  The  painful  struggle  was  fresh 
in  mind.  Can  we  suppose  that  they  would  know- 
ingly  permit  the  errors  against  which  they  had  pro¬ 
tested  at  the  stake  to  retain  a  foot-hold  in  their 
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articles  and  liturgies  ?  And  practiced  in  controversy, 
erudite  scholars,  acute  logicians,  familiar  with  the 
arts  and  subtleties  of  their  opponents,  and  mighty 
in  the  Scriptures,  they  were  assuredly  competent  to 
execute  such  a  task  and  to  convey  their  meaning  in 
unambiguous  and  explicit  terms.  And  yet,  won¬ 
derful  to  record,  we  are  now  called  upon  to  face 
the  same  questions,  and  our  own  Church  has  been 
greatly  agitated  by  kindred  discussions.  Now,  as 
then,  it  is  the  eucharistic  doctrine  that  is  the  head 
and  front  of  the  controversy,  and  the  festival,  em¬ 
blematic  of  reconciliation  between  God  and  man, 
and  of  the  unity  and  love  of  Christians,  is  the  occa¬ 
sion  of  strife  and  discord. 

The  doctrine  of  Rome,  which  was  at  that  period 
the  great  matter  in  dispute,  is  known  by  the  name 
of  transubstantiation.  The  Church  of  Rome  holds, 
that,  in  the  eucharist,  there  is  a  true  and  propitia¬ 
tory  sacrifice  of  the  actual  flesh  and  blood  of  the 
Lord  Jesus  Christ,  that  by  virtue  of  the  priestly 
consecration  the  bread  and  wine  are  so  changed 
that  nothing  remains  of  their  former  substance,  but 
only  the  outward  appearance ;  the  whole  of  the 
bread  being  changed  into  the  flesh,  and  the  whole 
of  the  wine  into  the  blood  of  Christ,  so  that  the 
body,  blood,  soul  and  divinity  of  Christ  are  present 
on  the  altar,  in  every  crumb  and  drop,  and  are  re- 
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ceived  by  the  communicant.  This  amazing  dogma 
was  of  slow  and  gradual  growth,  and  was  not  cur¬ 
rently  embraced,  even  in  the  Romish  Church,  until 
a  thousand  years  after  the  Christian  era.  When 
advocated  by  Paschasius  Radbert,  Abbot  of  Corbey, 
in  the  9th  Century,  it  awakened  strenuous  opposi¬ 
tion.  By  some  of  the  most  learned  and  eminent 
men  of  that  and  succeeding  ages  it  was  earnestly 
resisted,  nor  was  it  authoritatively  bound  upon  the 
conscience  of  members  of  that  Church  until  the 
council  of  Lateran,  A.  D.,  1215.  It  was  the  growth 
of  ages  emphatically  dark,  when  superstition  and 
priestly  tyranny  were  in  the  ascendant.  Its  advo¬ 
cates  have  sought  to  avail  themselves  of  some 
unguarded  expressions  of  the  early  Fathers.  Solici¬ 
tous  as  were  those  venerable  men  to  honor  and 
exalt  the  ordinances  of  Christianity,  their  language 
was  often  impassioned  and  enthusiastic,  and  is, 
therefore,  susceptible  of  perversion.  This  need  not 
surprise  us.  It  has  always  required  controversy  to 
fix  the  meaning  of  terms  with  precision,  and  accu¬ 
rately  define  doctrines.  But  other  passages  from 
the  writings  of  the  same  men  show  that  they  were 
far  from  holding  such  sentiments  as  have  been 
imputed  to  them.  While  recognizing  the  Holy 
Scriptures  as  the  sole  and  supreme  standard  and 
rule  of  faith,  and  allowing  no  human  writings,  how- 
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ever  venerable,  to  blind  us  to  their  plain 
teaching,  we  do  at  the  same  time  deny  that  the 
early  fathers  are  rightly  challenged  by  the  Romanist, 
and  brand  the  doctrine  of  Rome  with  novelty  as 
well  as  absurdity  and  impiety.  To  attempt  to  con¬ 
fute  it  now  would  be  a  superfluous  task.  In  the 
works  of  our  eminent  divines  it  has  been  so  tho¬ 
roughly  exposed  and  handled  that  nothing  remains 
to  be  said.  And  arguments  are  vainly  presented  to 
the  minds  of  those  who  make  it  a  matter  of  con¬ 
science  to  renounce  reason  itself,  and  prostrate  the 
intellect  in  servile  submission  to  a  pretended  infalli¬ 
ble  Church. 

Without  dwelling  then  upon  an  error  so  gross 
and  revolting,  I  proceed  to  consider  another  view 
of  the  sacrament  of  the  Supper  less  obviously  irra¬ 
tional,  and,  therefore,  greatly  more  dangerous. 
Many  learned  and  pious  men,  while  rejecting  the 
dogma  of  transubstantiation,  so  construe  the  words 
of  our  Lord  as  to  hold  that  the  elements  do  be¬ 
come  the  body  and  blood  of  Christ, — in  a  sense 
irrespective  of  the  faith  of  the  recipient.  There  is 
taught  a  real  presence  of  the  glorified  Saviour  in 
the  bread  and  wine,  so  that  the  Priest  repeats  the 
sacrifice  of  the  cross,  and  offers  Jesus  again  as  a 
propitiation  for  sin.  Christ  is  present,  not  merely 
in  the  heart  of  the  believer,  but  in  the  hand  of  the 


Priest,  on  the  Table,  and  in  the  mouth  of  the  par¬ 
taker.  In  the  words  of  Bishop  Hopkins,*  cc  They 
contend  (our  Tractarian  brethren)  that  the  power 
of  priestly  consecration  converts  the  elements,  not 
merely  into  the  emblematical,  symbolical,  figurative 
or  representative  body  and  blood  of  Christ,  but 
into  his  actual  and  real  body  and  blood,  soul  and 
divinity.  They  do,  indeed,  carefully  refuse  to 
define  the  mode  of  this  presence,  so  as  to  differ,  in 
terms,  from  the  Church  of  England,  and  they  con¬ 
demn  the  attempt  at  such  definitions,  whether  it 
be  according  to  the  tenet  of  transubstantiation  or 
that  of  consubstantiation.  But,  although  they  cen¬ 
sure  those  doctrines,  yet  they  seem  to  accord  with 
the  Romanist  in  believing  that  the  body  and  blood 
of  Christ,  (after  a  heavenly  and  spiritual  manner) 
together  with  his  soul  and  divinity,  become  present 
on  the  altar  by  virtue  of  the  prayer  of  consecration, 
that  the  Redeemer  is  there  offered  up  by  the  Priest 
as  a  real  though  unbloody  sacrifice,  and  that  the 
Lord  is  received,  whole  and  entire,  (altho’  still 
uncorporeally)  by  every  faithful  communicant, 
from  the  hands  of  the  officiating  minister !’ 

In  the  words  of  the  Church  Review,  (April,  1 3 7 1 ) 
“They  hold  that  St.  Paul’s  words,  (1  Cor.  X:i6,)  teach 
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that  the  bread  and  wine,  being  consecrated,  are  the 
media  of  conveying  to  the  faithful  recipient  the  very 
body  and  blood  of  Christ  in  some  awful  and  mys¬ 
terious  manner,  which  it  is  beyond  the  power  of 
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human  reason  to  comprehend,  and  which,  therefore, 
human  reason  cannot  define.  They  teach  that  a 
real  exterior  presence  of  the  body  and  blood  of 
Christ  stands  connected  with  the  elements.”  Now 
we  might  agree  with  Bishop  Burnet,* — that  “Spec¬ 
ulative  opinions  may  be  borne  with,  when  they 
neither  fall  upon  the  fundamentals  of  Christianity, 
nor  affect  our  practice,  and  when  the  worship  of 
God  is  maintained  in  its  purity,  for  which  we  see 
God  has  expressed  so  particular  a  concern,  giving 
it  the  word  which  of  all  others  raises  in  us  the  most 
sensible  and  strongest  ideas,  calling  it  jealousy* 
that  we  reckon  we  ought  to  watch  over  this  with 
much  caution.  We  can  very  well  bear  with  some 
opinions  that  we  think  ill-grounded,  as  long  as  they 
are  only  matters  of  opinion,  and  influence  neither 

men’s  morals  nor  worship . But  it  is  quite 

another  thing  if  under  these  opinions  an  adoration 
of  the  elements  is  taught  or  practised.  This,  we 
believe,  is  plain  idolatry,  when  an  insensible  piece 
of  matter,  such  as  bread  and  wine,  has  divine  hon- 
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ors  paid  it :  when  it  is  believed  to  be  God,  when  it 
is  called  God,  and  is  in  all  respects  worshipped  with 
the  same  adoration  that  is  offered  up  to  Almighty 
God.”  That  this  is  the  natural  and  inevitable  result 
of  this  belief,  sooner  or  later,  I  cannot  doubt,  and  I 
quote  again  the  words  of  the  late  learned  and  acute 
Bishop  of  Vermont:  “It  will  be  easily  perceived 
that  if  this  doctrine  be  true,  (that  which  he  had  just 
defined  in  the  words  above  written),  there  would  be 
no  idolatry  whatever  in  adoring  the  consecrated 
elements,  because  the  Lord  Jesus  Christ  is  sup¬ 
posed  to  be  actually  in  those  elements,  locally  pres= 
ent  under  the  sacramental  veils,  in  all  respects  ex¬ 
cept  the  material  or  carnal  one  of  flesh  and  blood, 
included  in  the  theory  of  transubstantiation.  It  is 
evident,  however,  that  this  difference  could  not 
affect  the  question  of  worship ,  because  it  was  not 
on  account  of  his  flesh  and  blood  that  our  blessed 
Redeemer  was  worshipped  when  he  was  upon 
earth,  but  on  account  of  his  essential  Deity  as  the 
coeternal  Son  of  God  ;  and,  therefore,  if  the  priest 
'  is  able  to  cause  that  the  Deity  of  the  Son  of  God 
be  present  in  the  elements,  it  would  not  be  idolatry, 
but  true  piety  to  prostrate  ourselves  before  him. 
As  manifest  it  must  surely  be,  that  every  particle  of 
the  sacred  elements  becomes  as  divine  as  upon  the 
Roman  theory  ;  the  same  fear  of  awful  profanation, 


if  a  crumb  or  a  drop  should  fall,  the  same  solemn 
reverence  for  the  holiness  of  the  altar  and  the  ves¬ 
sels,  the  same  genuflections  on  approaching  them, 
the  same  veneration  for  the  priesthood  to  which 
such  a  marvellous  prerogative  is  given,  and — if  the 
express  law  of  the  Church  did  not  forbid  it — the 
same  reservation,  and  the  same  homage  to  the 
Corpus  Christi,  in  public  procession,  would  con¬ 
sistently  follow.  Nor  am  I  able  to  discern  what 
there  would  be  left  worth  contending  for,  between 
the  doctrine  of  Rome  and  our  own  ;  for  assuredly, 
after  granting  that  the  eucharistic  bread  and  wine 
contain  the  present  (Deity  of  Christ ,  it  would  be 
very  idle  to  quarrel  about  the  question  whether 
they  were  not  transubstantiated  into  the  very  sub¬ 
stance  of  his  flesh  and  blood.* 

The  consequences  foretold  by  Bishop  Hopkins 
have  been  since  fully  realized.  A  doctrine  hardly 
to  be  distinguished  from  that  of  Rome,  in  its  per¬ 
nicious  fruits,  is  insinuated  by  signs  and  ceremonies. 
Advantage  is  taken  of  the  warm  devotional  feelings 
enkindled  by  the  commemoration  of  the  Saviour’s 
dying  love  to  draw  the  unsuspecting  worshipper  to 
an  idolatrous  veneration  of  the  symbols  of  the 
Lord’s  passion.  The  mind  is  to  be  reached  through 
the  eye.  The  suppliant  is  led  on  from  stage  to 
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stage,  until  he  reaches  the  point  of  deifying  material 
elements.  This  is  the  main  feature  ;  the  key  of  the 
Ritualistic  system,  which  has  been  the  occasion  of 
late  of  much  agitation  and  alarm, — but  of  agitation 
and  alarm  not  at  all  unreasonable  or  exaggerated. 
For  let  this  system  succeed,  and  these  innovations 
become  established  in  our  churches,  and  the  danger 
is  imminent  of  our  losing  all  for  which  our  fathers 
contended  even  unto  blood.  The  Ritualism  of  the 
present  day  is  the  upspringing  and  flowering  of  the 
seed  sown  by  the  Tractarians — against  which 
Bishop  Hopkins  and  others  bore  such  faithful  wit¬ 
ness  thirty  years  ago.  “  The  roots  of  Ritualism  are 
embedded  in  unhealthy  teachings  as  to  the  nature 
of  sacramental  grace.”  “  If  there  be  in  Ritualism 
nothing  beyond  an  excess  of  ornament  and  gesture, 
if  it  does  not  stand  connected  with  doctrine  as  its 
representative  and  symbol,  it  is  the  merest  child’s 
play — a  gaudy  bubble,  which,  encountering  the 
opposition  it  has  done,  would  have  exploded  almost 
as  soon  as  it  began  to  float.”*  But  it  is  vastly 
more  ;  by  the  admission  of  its  friends  as  well  as  by 
the  charge  of  its  opponents.  Its  leading  advocates 
rest  their  claims  now  upon  what  they  call  Catholic 
doctrine,  and  pre-eminently  Catholic  doctrine  of  the 
eucharist.  While  taking  all  possible  advantage  of 
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the  aesthetic  element,  the  love  of  the  beautiful, 
imposing  and  sensuous,  they  do  not  hesitate  to 
avow  that  these  are  but  the  drapery  wherewith  doc¬ 
trine  is  adorned.  They  admit  that  it  would  not  be 
worth  while  to  engage  in  such  a  contest  simply  for 
the  gratification  of  taste.  The  great  aim  and  pur¬ 
pose  is  to  familiarize  our  congregations  with  the 
sensible  attire  and  ceremonial  of  a  doctrine,  which, 
as  Bishop  Hopkins  testifies,  is  fully  as  objectionable 
and  dangerous  as  transubstantiation. 

Adoration  to  the  eucharistic  elements  is  now  open¬ 
ly  inculcated.  Says  the  Rev.  Mr.  Bennet,  “  Who 
myself  adore  and  teach  the  people  to  adore  Christ 
present  in  the  elements  under  the  form  of  bread 
and  wine.”  The  devotional  manuals  of  late  numer¬ 
ously  published  by  the  advocates  of  this  theology,  and 
made  very  attractive  in  style  and  appearance,  are 
full  of  this  misplaced  worship.  From  “  The  Trea¬ 
sury  of  Devotion,  a  manual  of  prayer  for  general 
and  daily  use,  edited  by  the  Rev.  T.  T.  Carter, 
Rector  of  Clewer,  Berks,”  I  quote  the  following 
passages  : 

“  I  adore  thee,  O  Lord,  my  God,  whom  I  now 
behold  veiled  beneath  these  earthly  forms.  Pros¬ 
trate  I  adore  thy  Majesty,  and  because,  sinful  and 
unworthy  that  I  am,  I  cannot  honor  thee  as  I  ought, 
I  unite  myself  with  thy  saints  and  angels,  in  their 
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more  perfect  adoration.  Hail,  most  Holy  Body 
of  Christ!  Hail,  living-  Bread,  that  comest  down 
from  Heaven  to  give  life  to  the  world  !  Hail,  most 
Holy  Blood  of  Jesus  shed  for  sinners  !  Hail,  sav¬ 
ing  victim  offered  for  me  and  for  all  mankind !” 
From  “The  Litany  of  our  Lord  present  in  the  Holy 
Eucharist:*  “Jesu,  our  wonderful  God,  who  vouch- 
safest  to  be  present  upon  the  Altar  when  the  Priest 
pronounces  the  words  of  consecration  ;  Jesu,  our 
gracious  God,  who,  condescending  to  the  weakness 
of  our  nature,  coverest  thy  glory  under  the  familiar 
forms  of  bread  and  wine,  and  so  givest  thyself  to 
miserable  sinners;  Jesu,  who  in  this  august  and 
venerable  mystery,  art  thyself  both  Priest  and  vic¬ 
tim  ;  Jesu,  who  in  the  sacred  memorial  of  thy  death 
hast  consummated  all  thy  wonders  into  one  stu¬ 
pendous  miracle ;  Have  mercy  upon  us.”  “  That 
it  may  please  thee  to  grant,  that  as  by  faith  we 
adore  thee  present  beneath  the  Sacred  Veils,  we 
may  hereafter  behold  thee  face  to  face,  we  beseech 
thee  to  hear  us,  good  Lord.”  How  inexpressibly 
painful  a  thing  that  works  full  of  such  seductions, 
to  say  nothing  of  invocations  of  the  Virgin  and 
the  Saints,  and  prayers  for  the  departed,  should 
be  sold  as  Church  publications,  and  be  palmed 
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upon  our  youth  and  persons  ill  instructed  in  the 
faith,  as  devotional,  guides  for  the  members  of  this 
Church  \* 

The  unhappy  consequences,  therefore,  which 
awakened  the  anxiety  of  Bishop  Burnet,  and  were 
so  clearly  foreseen  by  Bishop  Hopkins,  have  indeed 
sprung  from  this  false  doctrine,  and  are  now  avowed 
and  practised.  It  is  a  trying  duty  to  denounce  as 
idolatry  what  assumes  the  guise  of  excessive  venera¬ 
tion,  and  pleads  the  sanction  of  some  estimable  per¬ 
sons.  But  it  is  a  duty  to  call  things  by  their  right 
names,  and  to  point  to  the  unwary  the  dangers  in 
their  path.  St.  Paul  did  not  hesitate,  in  his  affec¬ 
tionate  farewell  to  the  elders  of  the  Church  of 
Ephesus,  to  say,  “  For  I  know  this,  that  after  my 
departure  shall  grievous  wolves  enter  in  among 
# - 


*  What  an  evidence  of  the  baneful  influence  of  erroneous  principles 
upon  the  mind  of  a  devout  and  gifted  man,  the  change  made  in  late 
editions  of  Keble’s  Christain  Year,  in  the  stanza  originally  written,  (Am. 
Ed.  of  1834,  page  393.) 

“  0  come  to  our  Communion  Feast, 

Where  present  in  the  heart, 

Not  in  the  hands ,  thJ  eternal  Priest 
Will  his  true  self  impart. 

In  recent  editions  it  reads,  il  As  in  the  hands.'1 

In  this  apparently  slight  alteration  is  involved  an  entire  doctrinal 
change,  a  total  abandonment  of  the  Scriptural  and  Anglican  ground  on 
which  the  author  first  stood.  What  a  comment  on  the  boasted  stability 
of  Catholic  doctrine !  And  how  unsafe  and  untrustworthy  as  guides 
are  men,  however  learned,  brilliant  or  fervid,  who  renounce  the  principle 
that  Holy  Scripture  is  the  one  supreme  rule  of  faith,  and  who  supplement 
and  interpret  the  word  of  God  by  Church  tradition  !  The  readers  and 
admirers  of  this  popular  poet  ought  to  be  put  on  their  guard  against  the 
latent  poison. 
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you,  not  sparing  the  flock.  Also  of  your  ownselves 
shall  men  arise,  speaking  perverse  things  to  draw 
away  disciples  after  them.”  He,  who,  forty  or  fifty 
years  ago,  should  have  foretold  the  language 
that  would  be  used  and  the  ceremonies  that  would 
be  practised  in  some  of  our  Churches,  would 
have  been  pronounced  a  false  prophet.  And  each 
movement  in  the  direction  of  mediaeval  error  is  a 
step  to  something  beyond.  The  duty,  therefore,  to 
utter  the  voice  of  warning  seems  to  me  to  be  one 
from  which  the  pastors  of  the  flock  may  not  shrink. 
However  painful  to  believe  that  the  fearful  sin  of 
idolatry,  the  object  of  such  stern  denunciation  in  the 
Holy  Scriptures,  is  the  fruit  and  result  of  certain 
teachings  of  the  day,  and  is  actually  practised,  yet  if 
we  are  driven  to  this  conclusion  we  may  not  keep 
silence,  but  must  deliver  our  own  souls.  Is  it  not 
note-worthy  that  the  Apostle,  writing  to  the  Cor¬ 
inthians  upon  the  subject  of  the  Lord’s  Supper, 
should  connect  with  his  exposition  so  impressive  a 
caution  ?  Is  not  indeed  his  language  through  the 
inspiration  of  the  Holy  Ghost  wondrously  pro¬ 
phetic  ?  “  Wherefore,  my  dearly  beloved,  flee  from 

idolatry.  I  speak  as  to  wise  men ;  judge  ye  what  I 
say.  The  cup  of  blessing  which  we  bless,  is  it  ncjt 
the  communion  of  the  blood  of  Christ  ?  The  bread 
which  we  break,  is  it  not  the  communion  of  the 
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body  of  Christ  ?”  Surely  the  warning  against  idola¬ 
try,  in  this  connection,  compared  with  subsequent 
developments  in  the  history  of  the  Church,  is  en¬ 
titled  to  most  serious  consideration. 

“Why  was  the  Sacrament  of  the  Lord’s  Supper 
ordained?”  Our  Catechism  answers,  “For  the 
continual  remembrance  of  the  sacrifice  of  the  death 
of  Christ,  and  of  the  benefits  which  we  receive  there¬ 
by.”  It  is  undeniably  a  memorial — a  memorial  ap¬ 
pointed  by  the  Son  of  God  himself,  on  the  same 
night  in  which  he  was  betrayed.  The  crucifixion  of 
the  Martyr  Lamb  must  be  kept  fresh  in  the  minds 
of  men,  from  age  to  age.  If  Jesus  and  his  work  of 
suffering  love  be  forgotten,  men  perish  forever. 
There  is  no  other  remedy  for  the  wide  spread  pesti¬ 
lence,  no  other  fountain  for  sin  and  for  uncleanness, 
no  other  meeting-place  between  a  holy,  sin- hating 
God  and  a  guilty  sinner  than  at  the  cross.  It  might, 
therefore,  have  been  expected  that  God,  who  is  rich 
in  mercy  and  infinitely  wise,  would  make  provision 
that  the  amazing  event  should  be  kept  in  perpetual 
remembrance,  and  he  has  so  provided.  A  fourfold 
record  is  inscribed  in  the  imperishable  volume  of  his 
word.  A  living  ministry  is  ordained,  whose  high 
office  it  is  to  preach  Christ  and  him  crucified.  And 
the  holy  supper  exhibits,  in  lively  emblem,  the  mar¬ 
vel  of  redemption  by  the  cross,  and  shows  the 
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Lord’s  death  till  he  come.  Everything  connected 
with  its  original  institution  enhances  its  solemnity 
and  tenderness.  And  could  the  Apostles,  intently 
watching  their  loving  Lord,  and  drinking  in  his  sor¬ 
rowful  words,  possibly  understand  his  language,  in 
the  gross  literal  sense  put  upon  it  in  after  years  ? 
“  He  took  bread,  and  when  he  had  given  thanks  he 
brake  it  and  said.  Take,  eat,  this  is  my  body  which 
is  given  for  you  ;  do  this  in  remembrance  of  me. 
Likewise  also  the  cup  after  supper,  saying,  This 
cup  is  the  new  testament  in  my  blood,  which  is  shed 
for  you.”  At  this  time  his  body  had  not  yet  been 
broken,  nor  his  blood  poured  out.  Could  the  dis¬ 
ciples  suppose  for  a  moment  that  they  were  actually 
eating  the  Lord’s  flesh  and  drinking  his  blood, 
while  he  was  there  before  their  very  eyes,  unharm¬ 
ed  ?  How  plain  and  obvious  the  interpretation, 
This  signifies  my  body  about  to  be  sacrificed  !  He 
had  previously  announced  to  them  that  he  should 
be  put  to  death.  Now  he  makes  known  the  man¬ 
ner  and  the  design  of  his  death.  Examples  of  sim¬ 
ilar  use  of  the  substantive  verb  are  continually 
occuring  in  Scripture.  Our  Lord  says  of  him¬ 
self:  c‘  I  am  the  door.”  “  I  am  the  way.”  cc  I  am 
the  vine.”  What  good  reason  for  giving  one  in¬ 
terpretation  to  these  passages,  and  another  to  the 
words,  “  I  am  the  bread  of  life.”  “  This  is  my 
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body.”  In  the  ist  Epistle  to  the  Corinthians,  we 
read :  “  They  drank  of  that  spiritual  rock  that  fol¬ 

lowed  them,  and  that  Rock  was  Christ.”  The  bread 
was  no  more  Christ’s  literal  body,  than  was  the 
Rock  in  Horeb.  Nay,  the  Romish  interpreter  is 
compelled,  in  the  very  passages  which  he  so  per¬ 
verts,  with  glaring  inconsistency  to  resort  to  the 
principle  of  figurative  meaning,  cc  This  cup  is  the 
new  testament  in  my  blood.”  If  the  substantive 
verb  compel  us  to  admit  that  the  bread  is  Christ’s 
corporeal  body,  it  requires  us  just  as  much  to  be¬ 
lieve  that  the  cup  was  the  new  testament. 

The  bread  broken  and  the  wine  poured  forth 
represent  visibly  the  violent  and  bloody  death  of 
him  who  suffered  for  our  sins,  the  just  for  the  un¬ 
just.  To  believe  in,  accept,  appropriate  to  our  own 
guilt  and  need  the  atonement  made  upon  the  cross, 
is  to  eat  the  flesh  and  to  drink  the  blood  of  the  Son 
of  God.  When  we  rightly,  penitently,  and  with 
a  living  faith  embrace  Christ  as  our  propitiation 
and  peace-maker  with  God,  the  bread  which  we 
break  is  the  Communion  of  the  Body  of  Christ ; 
the  cup  of  blessing  which  we  bless,  is  the  com¬ 
munion  of  the  blood  of  Christ, — that  is,  our  partici¬ 
pation  in  the  blessings  purchased  for  us  by  the 
great  sacrifice.  As  we  take  into  our  mouths  the 
symbol,  we  open  our  hearts,  through  faith,  to  the 
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precious  reality,  and  God  vouchsafes  to  feed  us  who 
duly  receive  those  holy  mysteries  with  the  spiritual 
food  of  the  most  precious  body  and  blood  of  his 
Son.  This  great  truth,  that  believing  acceptance  of 
the  atonement  is  life  and  peace  and  salvation,  is 
strongly  expressed  by  our  Lord  in  his  discourse 
delivered  in  the  synagogue  at  Capernaum,  recorded 
in  John  VI.  £C  I  am  the  living  bread  which  came 
down  from  heaven.  If  any  man  eat  of  this  bread 
he  shall  live  forever.  And  the  bread  that  I  will 
give  is  my  flesh,  which  I  will  give  for  the  life  of  the 
world.  The  Jews  therefore  strove  among  them¬ 
selves,  saying.  How  can  this  man  give  us  his  flesh  to 
eat?  Then  Jesus  said  unto  them,  Verily,  verily,  I 
say  unto  you,  except  ye  eat  the  flesh  of  the  Son  of 
man  and  drink  his  blood,  ye  have  no  life  in  you. 
Whoso  eateth  my  flesh  and  drinketh  my  blood 
hath  eternal  life :  and  I  will  raise  him  up  at  the  last 
day.  For  my  flesh  is  meat  indeed,  and  my  blood 
is  drink  indeed.  He  that  eateth  my  flesh  and 
drinketh  my  blood  dwelleth  in  me  and  I  in  him.” 

To  interpret  these  words  of  sacramental  eating 
and  drinking,  is  to  go  contrary  to  the  whole  current 
of  our  Lord’s  teaching,  as  well  as  to  other  parts  of 
this  same  discourse,  for  what  the  Lord  in  one  sen¬ 
tence  ascribes  to  eating  and  drinking,  in  another  he 
ascribes  to  faith.  “  I  am  that  bread  of  life  ;  he  that 
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cometh  to  me  shall  never  hunger,  and  he  that  be- 
lieveth  on  me  shall  never  thirst.”  “  This  is  the  will 
of  him  that  sent  me,  that  every  one  which  seeth  the 
Son  and  believeth  on  him,  may  have  everlasting 
life :  and  I  will  raise  him  up  at  the  last  day.”  The 
literal  interpretation,  moreover,  involves  startling 
consequences.  It  tends  to  make  salvation  a  mater¬ 
ial  instead  of  a  spiritual  thing,  to  be  wrought  by 
means  of  the  assimilation  of  nutriment  with  the 
body  instead  of  the  work  of  the  Holy  Ghost  upon  the 
soul.  It  insures  to  every  communicant  eternal  life, 
tho’  he  be  an  unbeliever  or  a  hypocrite.  In  Euro¬ 
pean  kingdoms  the  communion  was  formerly  made, 
by  some  may  still  be  made,  a  test  of  allegiance  to 
government  and  a  qualification  for  office,  and  yet, 
upon  this  monstrous  interpretation,  the  worldly- 
hearted  men  who  profaned  Christ’s  ordinance  for 
unhallowed  purposes  thus  acquired  a  title  to  heaven. 
And,  on  the  other  hand,  all  who  never  communi¬ 
cated,  although  they  may  have  been  sincere  be¬ 
lievers,  men  of  unfeigned  godliness,  kept  back  by 
conscientious  scruples,  by  errors  honestly  held  as  to 
the  meaning  of  the  Scriptures,  or  by  lack  of  oppor¬ 
tunity,  would  be  shut  out  of  Christ’s  kingdom.  For 
our  Lord’s  language  is  absolute  and  unqualified,  and 
we  have  no  authority  to  make  exceptions.  “  Except 
ye  eat  the  flesh  of  the  Son  of  man,  and  drink  his 


25 


blood,  ye  have  no  life  in  you.”  Our  own  Church  has 
spoken  so  positively  and  distinctly  upon  this  point 
that  none  who  regard  her  authority  can  be  in  doubt. 
In  the  Office  for  Communion  of  the  sick  we  read: 
“  But  if  a  man  either  by  reason  of  extremity  of  sick¬ 
ness,  or  for  want  of  warning  in  due  time  to  the 

minister,  or  for  lack  of  company  to  receive  with 

him,  or  by  any  other  just  impediment,  do  not  re¬ 
ceive  the  sacrament  of  Christ’s  body  and  blood,  the 
minister  shall  instruct  him  that  if  he  do  truly 
repent  him  of  his  sins,  and  steadfastly  believe  that 
Jesus  Christ  hath  suffered  death  upon  the  cross  for 
him,  and  shed  his  blood  for  his  redemption,  earnest¬ 
ly  remembering  the  benefits  he  hath  thereby,  and 
giving  him  hearty  thanks  therefor,  he  doth  eat 
and  drink  the  body  and  blood  of  our  Saviour  Christ 
profitably  to  his  soul’s  health,  although  he  do  not 

receive  the  sacrament  with  his  mouth.”  This 

should  settle  the  question  for  all  the  members  of  the 
Protestant  Episcopal  Church.  And  yet  we  contin¬ 
ually  hear  the  words  of  the  Saviour,  in  John  VI, 
applied  to  the  sacrament,  and  used  to  justify  the 
most  extravagant  and  unsound  representations.* 
As  an  illustration  of  the  great  solicitude  of  the 

*  It  is  earnestly  to  be  wished  that  the  able  treatise  of  the  late  Rev.  S.  H. 
Turner,  D.  D.,  Professor  of  Biblical  Literature  in  the  General  Theologi¬ 
cal  Seminary,  New  York,  upon  our  Lord’s  discourse,  in  John  VI,  were 
carefully  read  by  all  our  Clergy  and  Candidates  for  orders. 
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American  Church  to  guard  against  anything  that 
might  seem  to  favor  these  erroneous  conceptions, 
I  refer  you  to  the  change  made  in  the  catechism,  in 
the  answer  to  the  question  respecting  the  Lord’s 
Supper  “  What  is  the  inward  part  or  thing  signi¬ 
fied?”  “The  body  and  blood  of  Christ  which  are 
spiritually  taken  and  received  by  the  faithful  in  the 
Lord’s  Supper.’’  In  the  English  book  it  is,  “Which 
are  verily  and  indeed  taken  and  received  by  the 
faithful.”  The  language  indeed  of  the  latter,  inter¬ 
preted  in  accordance  with  the  Articles,  conveys  the 
same  meaning,  but  the  alteration  is  very  significant, 
and  indicates  clearly  the  intention  of  the  venerable 
men  who  re-arranged  our  services  not  to  leave  any¬ 
thing  obscure  or  liable  to  misinterpretation  in  a 
matter  so  vital. 

While  our  Lord,  in  the  discourse  above  referred, 
did  not  intend  the  Supper,  when  he  afterward 
instituted  that  holy  rite  we  may  suppose  that  he 
pointed  back  to  his  previous  teachings.  The  act  of 
faith  which  he  first  expressed  in  language,  at  the 
time  so  obscure  and  perplexing  to  his  hearers,  he 
afterwards  symbolically  presented.  As  the  break¬ 
ing  of  this  bread  and  the  wine  in  this  cup  are  signs 
of  my  approaching  crucifixion,  so  your  eating  and 
drinking  declare  your  personal  faith  in  the  sacrifice 
thereby  to  be  made  for  your  sins.  As  for  physical 
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nourishment  you  must  partake  of  food,  so  for  eternal 
salvation  you  must  confidingly  embrace  this  great 
atonement.  And  when  our  Lord  added,  in  re¬ 
sponse  to  the  murmurs  of  some  of  his  followers, 
“  Doth  this  oflend  you  ?  What,  and  if  ye  shall  see 
the  Son  of  man  ascend  up  where  he  was  before  ? 
It  is  the  Spirit  that  quickeneth  ;  the  flesh  profiteth 
nothing :  the  words  that  I  speak  unto  you  they  are 
spirit  and  they  are  life  he  evidently  shows  the 
error  of  those  gross  carnal  conceptions  at  which  they 
stumbled. 

When  the  advocates  of  the  local  exterior  presence 
of  Christ  in  the  elements  are  urged  with  the  irra¬ 
tional  character  and  revolting  consequences  of  their 
views,  they  usually  plead  the  dignity  and  mystery  of 
the  rite  as  an  answer  to  all  objections  and  a  reason 
for  implicit  faith.  But  faith  respects  the  word  of 
God,  not  the  inventions  of  men.  It  bows  submis¬ 
sive  to  all  that  God  hath  revealed.  But  it  discards 
unhesitatingly  impositions  of  human  origin.  And 
it  is  very  worthy  of  remark  that,  in  discoursing 
upon  this  very  subject,  St.  Paul  appeals  to  the  rea¬ 
son  of  those  whom  he  addressed.  “  I  speak  as  unto 
wise  men,  judge  ye  what  I  say.”  So  that  to  oppose 
the  depth  of  the  mystery  to  all  inquiry  or  discus¬ 
sion  is  singularly  out  of  place,  the  great  Apostle 
being  arbiter.  Credulity  and  faith  are  wide  as  the 
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poles  apart.  Superstition  and  true  religion  have 
always  been  antagonistic,  and  the  growth  of  the  one 
is  the  decline  of  the  other. 

But  it  may  be  asked,  Is  not  the  Lord  Jesus  pres¬ 
ent  at  the  sacrament  of  the  Supper  ?  Assuredly, 
else  would  the  rite  have  little  worth  or  attractiveness 
to  the  faithful.  By  his  Holy  Spirit  Jesus  is  with  us 
alway.  Wherever  two  or  three  are  gathered  to¬ 
gether  in  his  name  he  is  in  the  midst.  There  are 
express  promises  of  his  abiding  presence  made  to 
all  who  welcome  him  as  their  Saviour  Prince. 
“  Lord  how  is  it  that  thou  wilt  manifest  thyself  unto 
us,  and  not  unto  the  world?  Jesus  answered,  If  a 
man  love  me,  he  will  keep  my  words :  and  my 
Father  will  love  him,  and  we  will  come  unto  him, 
and  make  our  abode  with  him.,>  St.  Paul  prays  for 
his  converts,  that  “  Christ  may  dwell  in  their  hearts 
by  faith.”  He  affirms  that  “Christ  in  us  is  the  hope 
of  glory.”  Nay,  without  the  indwelling  Saviour  we 
are  lost.  “  Examine  yourselves  whether  ye  be  in 
faith.  Know  ye  not  that  Jesus  Christ  is  in  you, 
except  ye  be  reprobates.”  And  so  is  Jesus  present 
at  the  Supper,  not  bodily  but  spiritually,  not  to  the 
unmeet  but  to  the  worthy  partaker.  His  glorified 
body  is  at  the  right  hand  of  God,  and  will  there 
abide  until  his  second  advent.  And,  hence,  the  old 
time-honored  exhortation,  “  Lift  up  you  hearts.” 
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Follow  with  the  eye  of  faith  the  Great  High  Priest 
who  hath  entered,  not  into  holy  places  made  with 
hands,  but  into  Heaven  itself,  now  to  appear  in  the 
presence  of  God  for  us.  Jesus  is  with  us,  mighty 
to  save,  waiting  to  bless,  but  not  imprisoned  in  a 
morsel  of  bread  or  a  drop  of  wine — not  handled, 
gazed  upon  and  swallowed. 

We  need,  dear  brethren,  at  such  a  time  as  the 
present,  to  be  very  clear,  distinct  and  outspoken  in 
our  expositions  of  this  important  subject.  Let  our 
people  understand  that  in  the  eucharist  we  com¬ 
memorate  the  one  great  sacrifice  of  the  Lamb  of 
God,  while  we  recoil  from  the  blasphemous  pre¬ 
tence  of  sacrificing  Christ  over  again  upon  an  altar 
of  man’s  construction.  Let  them  perfectly  under¬ 
stand  that  creatures  of  bread  and  wine  are  not 
embodiments  of  Deity  nor  objects  of  divine  wor¬ 
ship,  but  symbols  of  the  Lord’s  crucifixion,  so  that 
“  we,  receiving  them  in  remembrance  of  his  death 
and  passion,  may  be  partakers  of  his  most  blessed 
body  and  blood,”  partakers  of  the  inestimable  bene¬ 
fits  of  his  atonement.  Let  us  persuade  them  to  enter 
into  the  holiest  by  the  blood  of  Jesus,  to  invite  Jesus 
to  dwell  and  reign  in  their  hearts,  to  welcome  his 
salvation  in  its  length  and  breadth  and  glorious 
completeness.  We  do  indeed  offer  a  sacrifice  when 
we  draw  nigh  to  the  holy  table  with  true  and  trust- 
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ing  hearts,  not  a  vain  pretence,  but  a  reality.  “We 
offer  and  present  ourselves,  our  souls  and  bodies, 
to  be  a  reasonable,  holy  and  living  sacrifice.,,  cc  The 
sacrifices  of  God,”  as  in  all  acceptable  worship,  so 
especially  in  this,  “  are  a  broken  spirit ;  a  broken 
and  a  contrite  heart,  O  God,  thou  wilt  not 
despise.”  In  urging  upon  his  communicants  godly 
sorrow  for  sin,  and  looking  in  faith  unto  Jesus,  and 
unreserved  self-consecration  of  heart  and  life  to 
their  Redeemer,  the  pastor  will  be  vastly  more  faith¬ 
ful  to  his  trust,  than  in  prescribing  minute  direc¬ 
tions  as  to  the  position  of  their  hands,  the  direction 
of  their  faces,  bowings,  crossings  and  other  bodily 
exercises.  It  is  really  lamentable  when,  in  this 
most  sacred  and  solemn  hour,  the  mind  of  the  wor¬ 
shiper  is  confused  and  distracted  by  things  frivolous, 
if  not  superstitious,  instead  of  being  pointed  to  the 
Lamb  of  God. 

Among  the  unhappy  consequences  that  inevitably 
follow  unreal  and  unscriptural  perversions  of  the 
outward  ordinances  of  Christianity,  is  their  eventual 
depreciation  and  neglect.  The  inevitable  recoil 
from  exaggeration  is  disregard  aud  contempt. 
While  a  few  are  captivated  by  pretended  mystery 
and  awfulness,  the  many  are  repelled  and  driven 
away.  By  some  the  sacrament  is  deemed  to  confer 
grace  ex  opere  operato ,  the  priest  is  invested  with 
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amazing  powers,  the  tremendous  sacrifice  is  re¬ 
enacted,  the  Savior  is  immolated  afresh,  the  ele¬ 
ments  are  adored,  the  altar  reverenced  as  the 
throne  of  Deity.  By  vastly  greater  numbers  the 
whole  perforrnance  is  regarded  as  scenic  parade  and 
baseless  pretence,  and  there  is  danger  of  the 
holy  ordinance  itself  being  despised  and  set  at 
nought.  The  leaders  of  this  movement  are  already 
warning  their  followers  against  the  growing  disposi¬ 
tion  to  substitute  attendance  upon  the  supposed 
sacrifice  for  actual  communion,  and  reliance  upon 
the  solitary  performance  of  the  priest  as  equally 
availing  to  the  people.  And  where  these  extreme 
doctrines  are  not  inculcated,  it  is  questionable 
whether  the  too  frequent  repetition  of  the  Sacra¬ 
ment  does  not  lead  to  the  undervaluing  of  the  privi¬ 
lege.  It  is  always  to  be  regretted  where  a  communi¬ 
cant,  without  urgent  necessity,  turns  his  back  upon 
the  Lord’s  table.  If  this  be  often  done,  there  is 
great  danger  of  forming  the  habit  of  neglect. 
It  is  my  impression  that  the  proportion  of  the  whole 
number  of  communicants  in  a  Parish,  who  regularly 
and  devoutly  participate  in  the  heavenly  feast,  is 
diminished  instead  of  being  increased. 

Let  me  close  with  another  quotation  from  the 
admirable  letter  of  Bishop  Hopkins.*  “  It  concerns 


*  Letter  3,  on  the  Novelties,  page  84. 
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us  most  nearly  that  Baptism  and  the  Eucharist  be 
kept  in  their  true  place,  as  holy  sacraments,”  out¬ 
ward  and  visible  signs  of  inward  and  spiritual  grace, 
given  to  us,  ordained  by  Christ  himself,  as  a  means 
whereby  we  receive  the  same,  and  a  pledge  to 
assure  us  thereof.”  We  must  therefore  beware, 
lest  we  injure  the  interests  of  piety  by  disparaging 
the  proper  rank  and  dignity  of  these  blessed  ordi¬ 
nances.  But  we  are  equally  bound  to  beware,  lest 
we  dishonor  the  majesty  of  Christ,  and  grieve  the 
Holy  Spirit,  by  an  excessive  magnifying  of  their 
positive  effects,  or  an  idolatrous  veneration  of  their 
outward  elements.  Irreverence  and  superstition 
are  the  Scylla  and  Charybdis  of  religion,  and  it 
will  profit  us  little  if,  in  order  to  avoid  the  rocks 
upon  the  one  side,  we  must  be  ingulfed  by  the  whirl¬ 
pool  upon  the  other.  May  the  Lord,  of  his  infinite 
mercy,  grant  us  the  constant  direction  of  his  hea¬ 
venly  wisdom,  that  his  Church  may  be  safely  guided 
between  them  to  the  haven  of  eternal  peace  and  joy.” 


